BROMBOROUGH EVANGELICAL CHURCH
‘ROMANS INTENSIVE’

Week 5 of 6 — Salvation Assured (chapters 9, 10, 11)
Introduction

Towards end of chapter 8 is verse37:No, in all these things we are more than
conquerors through him who loved us’. In the face of all life’s trials of one form or
another, this is our great hope and confidence. In this study we are looking at the fourth
of Paul’s sections: ‘Salvation Assured’ (chapters 9, 10 and 11).

Romans 9, 10 and 11 fit together as a unit. Well-known in their addressing of the matter
of Israel both now and in the end times, though as we’ll see, there are some strong
differences of opinion here between Christians of different persuasions.

The two basic frameworks whereby theologians understand and interpret God’s
dealings in history (i) Covenant Theology and (ii) Dispensationalism.

(i) Covenant Theology

Arich and historic framework for understanding the Bible as a unified story of God's
relationship with humanity, structured around divine covenants. It’s especially
prominent in Reformed traditions and offers a deeply Christ-centred lens for
interpreting scripture. (It is the position held by Bromborough Evangelical Church.)

God’s Covenants are seen as the backbone of Scripture. The Bible is seen as unfolding
through three overarching theological covenants:

o Covenant of Redemption: An eternal agreement within the Trinity where the Father
sends the Son to redeem a people.

o Covenant of Works: Made with Adam, promising life for obedience but death for
disobedience. But of course, as we know, Adam failed, but God sent Jesus as the
‘New’ or ‘Second’ Adam, in his...

o Covenant of Grace: Established after the Fall, promising salvation through faith in
Christ.

Unity of God’s People: God has one people across all time

Christ at the Centre: Jesus is the covenantal representative who fulfils the demands of
the Covenant of Works and secures the blessings of the Covenant of Grace for believers

Scripture Interpreted Theologically: Emphasises typology, redemptive history, and the
unfolding of God's promises through covenants rather than isolated dispensations.

So Covenant theology offers a cohesive narrative from Genesis to Revelation. It helps
believers understand their identity as part of God’s covenant people. Tends to be either
amillennial or postmillennial in terms of its eschatology (end times) views.

The covenants are a little more nuanced that this - with some differences, for example,
between the Baptist and Presbyterian positions.
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(ii) Dispensationalism: traditionally divides biblical history into distinct eras or
"dispensations"—each representing a unique way in which God relates to humanity.
The classic seven-dispensation model is the most widely recognised:

The Seven Dispensations
Dispensation Time Period Human Responsibility Ending Event

Obey God and not eat

E lsion f E
from the tree xpulsion from Eden

1. lnnocence Creation to the Fall

Do good according to

2. Conscience Fallto the Flood The Great Flood

conscience
3. Human Post-Flood to Govern righteously and Tower of Babel and
Government Babel multiply dispersion
4. Promise Abraham to Moses Live by faith in God’s Egyptian bondage and
promises Exodus
Crucifixi dveilt
5. Law Moses to Christ Obey the Mosaic Law rucitixion andvert tom

in the temple

Pentecost to the
6. Grace Rapture (Church
Age)

Believe in Christ and Rapture of the Church
live by the Spirit (in dispensational view)

Christ’s Second
7. Kingdom Coming to Final
Judgment

Submit to Christ’s reign Final rebellion and Great
during the Millennium  White Throne Judgment

Each dispensation includes:

e A new revelation from God

e Atest of human obedience

e Afailure on humanity’s part

A judgment, followed by a new dispensation

Some theologians also include an eighth era—the Eternal State—which begins after
the final judgment and ushers in the new heaven and new earth.

Unlike the rolling out and evolving of the covenants, ultimately pointing to Christ, each
dispensational period comes to an end and then a new one begins. There is thus not the
same continuity as in the Covenantal model.

Dispensationalism is a relatively recent development in church history, but has had a
profound impact on evangelical theology, particularly in North America, but also in the
UK and elsewhere. Its roots are in the early 19th century, though some of its ideas can
be traced further back. Key names include

« John Nelson Darby (1800-1882). He emphasised a sharp distinction between
Israel and the Church, a hallmark of dispensational thought.
e Edward Irving and the Albury and Powerscourt prophetic conferences
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e Cyrus Scofield. The Scofield Reference Bible (1909) included notes that
systematized Darby’s teachings and made them accessible to a broad evangelical
audience.

e Lewis Sperry Chafer: Founded Dallas Theological Seminary in 1924

e Otherinfluential theologians: include Charles Ryrie, John Walvoord, and J.
Dwight Pentecost.

Some key distinctives of dispensationalism:

¢ Aliteralinterpretation of Scripture, especially prophecy

e Apre-tribulation rapture of the Church

e A future millennial kingdom centred on national Israel

o Adistinction between Israel and the Church in God’s redemptive plan

Chapter9

Paulintroduces his thoughts on Israel. At the start of chapter 9 he speaks outin great
sorrow over Israel. Overarching themes of these chapters concerns the salvation of
Israel. One of the key tenets of Dispensationalism is the condition of ethnic Israel and
belief that at the end of this world as we know it, all ethnic Jews will be saved; a
complete turning to Christ. But what is the reality of scripture?

Paulis so passionate in his love for his own people, the Jews. The Israelites (Jews) had
been given great privileges — the adoption, the glory, the covenants, the giving of the law,
the temple service, and the promises (9 v4). From them had come, by physical descent,
the Christ (9 v5). Yet many had rejected Christ. Sets scene for Paul’s defence of God’s
faithfulness and justice in the following verses.

Passionate though he was for all the Jews, Paul has to admit in vv6-13 that not all who
are descended from Israel are Israel. The true children of promise are those whom
God has chosen. So think for example of Isaac v. Ishmael. Or Jacob v. Esau, where
God’s choices made by God, before the sons were born and done anything good or bad,
‘so that God’s purpose according to election might stand - '2 not from works but from
the one who calls (9 vww11-12)

Then at this point as we move into a more general matter in relation to election; that it
doesn’tjust apply to Jews but to Gentiles as well (vv6-13).

This question of who God has chosen for salvation and whom he hasn’tis a difficult
concept, and Paul pre-empts this when he asks rhetorically (in v14) ‘Is there injustice
with God?’ and then answers with the words ‘Absolutely not!) Many people find this
concept difficult, even distressing. But Paul states very clearly that whatever God
chooses to do is his prerogative, and it is not our right to answer him back. In a sense it’s
not so much God’s unfairness in not saving some, as his amazing kindness in saving
anyone at all, for we are all sinners, everyone single one of us. God’s sovereignty is not
cold or arbitrary, but deeply tied to His mercy and redemptive plan. God’s purposes are
not a puzzle to resolve but a mystery to revere. Romans chapter 9 is probably the best
Bible in terms of an explanation and justification of the doctrine of election.

The title we have given to this section of Paul’s letter, following the previous week’s title
‘Salvation Experienced’, is ‘Salvation Assured’. But how can we feel so assured in the
light of the whole issue of some being in and some being out? The third of the Five

Page | 3



Points of Calvinism is that of ‘Limited Atonement’ — that Christ his elect people (both
Jews and Gentiles). But some theologians prefer to the use the term ‘Definite
Atonement’ (such as John Owen in The Death of Death in the Death of Christ.) Hence
here is your assurance - If you believe Christ died for you and you have accepted him as
your Saviour, then you can be assured of your salvation and that you cannot lose it.

Chapter 10

Whilst chapter 9 was about divine sovereignty, there is now a change of focus in chapter
10— to an emphasis on human responsibility. Paul begins, as in chapter 9, with his
passionate desire for the conversion of t he Jews. ‘They have zeal for God, but not
according to knowledge’ (v2). They fail to see that righteousness is not achieved through
the law, but through Christ who is the fulfilment of the law. So the answer to salvation is
so simple, and yet the Jews failing to see it: ‘Everyone who calls on the name of the Lord
will be saved’ (v13). God attaches our will to his, so that the elect, those whom he has
chosen, will always respond.

Thus, Salvation is not earned but received by grace through faith, available to both Jew
and Gentile. This reflects the Reformed emphasis on universal gospel proclamation and
particular redemption—the gospel is offered to all, but effectually applied to the elect.

And it underscores the urgency of evangelism to both Jews and Gentiles.
Chapter 11

A major point to divergence between those who hold a covenantal and those who a
dispensational position is the Jews’ return to Israel in 1948. Dispensationalists see this
as fulfilment of biblical prophecy. But the state of Israel, in terms of biblical prophecy, is
ared herring

The returns from exile in Egypt, and then from Babylon, were typological events pointing
to a finalingathering when all Christians, whether Jewish or Gentile, will be gathered in
at the return of Christ. This is known as the “futurist view’. Alterative non-dispensational
views are the ‘remnant view’ (the total number of elect Jews throughout history) and the
‘ecclesial view’ (referring to the whole people of God, Jew and Gentile).

The idea of a separate ingathering of Jews also relies on a premillennial 1000-year reign
of Christ between part one and part two of his return. | do not believe the 1000 years is
intended to be literal.

Amongst the non-dispensationalists, some believe that the church replaces Israel as
the people of God. Others believe that the church is the fulfilment of Israel. Either way,
Jews will only be saved as part of one united body of God, the One People of God. The
Olive Branch refers to Jews cut out (a ‘partial hardening’ of the Jews) that Gentiles
could be grafted in. But at a later date Jews will grafted back. This does not mean every
ethnic Jew but rather every ethnic Jew who has believed in Christ as Saviour, together
with every Gentile believer.

Remember two points here: i) ‘not all who are descended from Israel are Israel; ii) there
is only one people of God, and that comprising both Jewish and Gentile believers.

Chapter 11 then ends as chapter 9 began, with a doxology.
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